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Handouts:

1. Statistics of Muslim population in different countries in Europe

2. Veil Website: http://www.unc.edu/depts/europe/conferences/Veil2000/intro.htm
3. Muslim Women in France and their contributions to French culture (includes bibliography): http://www.unc.edu/depts/europe/francophone/Muslim_women/fren/index.htm
Our understanding of Islam in Europe today must go beyond the stereotypical images privileged by the media which portray Muslims as violent, terrorists, against freedom of expression, etc. (one recent example is the 12 cartoons published in September 2005 by a Danish newspaper (Jyllands-Posten, one of which represents the Prophet wearing a turban that resembles a bomb) and reprinted subsequently in various European newspapers, notably in Norway and France.
 These media images portray the violent actions ONLY of a minority segment of the overall Muslim population, rather than the peaceful demonstrations of many Muslims both inside and outside Europe. Our understanding of Islam in Europe must take into account the new constitution of the Muslim population in Europe, the social and economic situation they face, as well as the key contributions they make to European culture. And it is this precisely these aspects of Euro-Muslims that are important to teach our students about. The CES at UNC has been instrumental in facilitating the development of pedagogical websites and workshops precisely on this topic, and I will talk about this briefly in a moment.
First, some statistics: Over twenty-five million Muslims living in Europe, distributed in the proportions listed in the handout. (let us note that aside from European countries with a history of Muslim population, France has the largest percentage of Muslims, five million, that is 8-10% of the overall population), Islam has become the second largest religion in Europe after Christianity.
History of Muslim immigration to Europe: 
711: Muslim invasion of Spain, al-Andalus

1095-1291: Crusades

1142: First translation of the Quran in Latin by an Englishman (Robert of Ketton)

18th-early 20th century: Orientalism, imperialism

Most recently: After the second world war and up to the 1970, most of the Muslims living in Europe actually lived in France and were coming from North Africa, from the former colonies (Algeria and Morocco especially). In 1974, a new law was voted in France which permitted the male immigrants (early immigration was primarily male, having come to work) to bring their families to live in France with them. This law instituted what has come to be known as the “feminization of immigration.” With the arrival of a large number of Muslim women in France, with the growth of the second, third and fourth generation of Muslims born and raised in France (Europe), with the increasing immigration from Turkey and Subsaharan Africa, and with the development of the New Europe and the regular influx of Muslims from other European countries, most notably from the former Yugoslavia, Europe is facing a new type of issues related to the integration of the Muslim population, mostly of a socio-economic nature. 

The image of Islamic fundamentalism that transpires from the violent demonstrations following the cartoons that has been promoted by the media and that is entrenched in both popular culture and official discourses
 must be revised in light of the latest statistics on immigrant Muslim populations (specifically of Turkish and African origin) in France, published by Sylvain Brouard and Vincent Tiberj, researchers at CEVIPOF (Centre de Recherches de politique de Sciences Po) in June 2005. Focus is France.BOOK:  Français comme les autres ? Enquête sur les Français issus de l'immigration maghrébine, africaine et turque, Paris Presses de Sciences Po, 2005, avec Sylvain Brouard. Some statistics are available online:

 http://www.cevipof.msh-paris.fr/publications/enquetes/rapp_fi.pdf
As a matter of fact, the beginning of the 21st century is witnessing the growth of the first generation of (Maghrebian) Muslims to attain a high level of education, often times higher than that of their male counterparts, and other non-Muslim women of European origin of the same socio-economic class, a phenomenon which has led some sociologists to refer to them as the elites of immigration.
 Their birth rate is equal to that of the national population, and they increasingly are involved in mixed marriages.  The Islam they practice is different from that of their parents.  Some of the Muslim women freely choose to wear the veil; others choose not to.  
The CEVIPOF statistics have revealed shocking new information about the very different religious situation of immigrants today, in contrast to earlier generations, thus indicating the need to revise our view of the Muslim population in France today: 20% of the Turkish and African immigrants interrogated reported being without any religion. Of those who practice, only 21% reported practicing regularly their Islamic beliefs,
 and more than 2/3 indicated they participated only in major holiday celebrations.  All this goes of course counter persistent presuppositions about the Muslim population!  
One of the main topics I usually address in my classes to contrast the extremist representations of Muslims by the media, and to present students with the more complex reality of the Muslim population in France is by analyzing the veil debate.  This debate which started in 1989 with the exclusion of 3 high school students in a suburb near Paris because they were wearing the veil has led to the adoption of a new law in March 2004 forbidding any student to wear any ostentatious sign of religious affiliation in French public schools.  This means no veil, no jewish kippa and no large crosses (small crosses are allowed).  There is even some discussion now about extending this law to forbidding such signs in all public spaces, including the university and public service (post office, etc.). This law, whose professed goal was to reaffirm the separation of Church and State established by the 1905 Jules Ferry law on secularism
 quickly became understood as a law targeting specifically the Muslim population (especially of Maghrebian origin) and the Islamic veil. This is especially evident when one notes that the law was voted at time when there was only about 150 difficult conflictual cases surrounding the adoption of the veil in public schools throughout France.  The perceived threat posed by the growth of the Muslim population, exacerbated by the spread of Islamic extremisms and fear of global terrorism have thus been taken out on the body of Muslim adolescent girls who have become the new scapegoats of the French Republic.  

It is in this spirit that I co-developed a pedagogical website thanks to the support of the CES at UNC devoted to the Veil debate in France. This website is currently being used in high schools across NC and in colleges and universities across the country. On this bilingual website (French and English), one finds not only the successive legislations concerning the veil, but also various pedagogical exercises that address the complexity of the meaning of the veil: the ambiguous injunction in the Quran regarding the adoption of the headscarf, the fact that the Islamic headscarf has different meanings at different historical times, in different places for different people, a situation which of course must be taken into consideration.  On the website, you also find some songs by the most prominent franco-Arab singers, film clips that show the varied reasons why Muslim girls living in France may decide to wear the veil and that it is not always adopted out of imposition but is often is chosen freely as an expression of identity or out of deep-seated religious belief. 
My goal in presenting the students with this varied material on the veil debate is to allow them to appreciate the complexity of the situation of Muslims in Europe and to give them a larger picture from the one privileged by the media. My goal is also to show them that continuing to view the Muslim population through the constricting grid of extremism or the veil greatly undermines the tremendous strides made by Muslim (oftentimes veiled) women over the past twenty-five years (see website on Muslim Women in France); it also overlooks the changing composition of the Muslim population itself. Finally, my goal is to make them hear the voice of the expanding segment of Euro-Muslims who view themselves and wish to be recognized as the very antithesis of the darkly imagined Islamicized European (Mushaben, 207). Rather than the one stereotypical and violent image proposed by the media, I propose to present students with a multiplicity of voices so that they can become more critical readers of the grand narrative that surrounds them.
� The cartoons were then reproduced by a norwegian newspaper on January 10th, 2006, and in France (France soir, Libé, le Monde)  later that month.


� According to Malcolm D. Brown, both the political right and left wings were hostile to the hijab already since the 1990s when the affaire du foulard came to media prominence.  He writes: “Put simply, the right were opposed to what they saw as an attack on French culture and institutions, while the left saw themselves as defending the progressive principle of laïcité and, in some cases, equal rights for women.  The Catholic press, such as La Croix, seemed to be the only prominent dissenters from this view, arguing that the ban on the hijab was a denial of religious liberty.” In Multiple Meanings of the ‘Hijab’ in Contemporary France,” in Dressed to Impress: Looking the Part, ed. William J.F. Keenan (Oxford: Berg, 2001), 112.


� This is what European Deputy Alima Boumédienne-Thierry has noted in her plenary address entitled “Les Femmes maghrébines issues de l’immigration dans l’Union Européenne,” at the opening of the Unesco Scholarly Program on Migration and Human Rights at the University Hassan II in Casablanca (Morroco) in 2001.


� Even though only 3 percent of Danes attend church once a week; after the flag burnings, the Danish news media began to refer to the white cross on the flag's red background as a Christian symbol.


� This law was voted after a long struggle between the humanist Republicans and the Catholic monarchists to ensure that students in state schools would not be manipulated by teachers under the heavy monitoring of the Church.  It followed the 1882 law of the separation of the Catholic Church from public education, and was reaffirmed again in Article II of the 1958 Constitution which stated that “France is a Republic, indivisible, laïque, demoncratic and social.”





