Salem, Massachusetts

Timeline

1620: The Mayflower lands at Plymouth Rock and the “Pilgrims,” Calvinists who have separated from the Church of England, found Plymouth Colony.

1626: Roger Conant establishes Salem as a fishing station, trading post, and agricultural community.

1629-1639: Salem is settled. A group of Calvinist merchants, landed gentlemen and lawyers, wish to reform the Anglican Church rather than separate from it, and the men organize the Massachusetts Bay Colony.  They procure a royal charter that gives title to the lands of, and the right to govern.
1630: John Winthrop is elected the first governor and sails to Massachusetts with the vanguard of what is to be the “Great Migration,” comprising 20,000 immigrants in twelve years.  

1639: The Massachusetts governing body, the General Court, gives the town of Salem the legal right to settle its land.  The area was first known as “Salem Farms.”

1641: English law makes witchcraft a capital crime. 

1672: The men of Salem village are given permission to elect a committee by the General Court, lay plans for a meeting house, and hire a preacher.  Three preachers are appointed ministers, but each leaves within four years of approbation.  

1684: England declares that the colonies may not self-govern. 

1688: Cotton Mather, a minister in Boston, publishes Memorable Providences, Relating to Witchcrafts and Possessions 

November, 1689: Samuel Parris is named the new minister of Salem, and Salem Village Church is formed.   Parris moves to Salem from Boston, where Memorable Providence was published. 

The Year of 1692: Salem Witch Trials
January: 
Parris’ daughter, Betty, and niece, Abigail Williams begin acting strangely and babbling incoherently.  The village physician documents their ailments as hysteria.

Superstitions:

February 25, 1692:
Parris’ Caribbean Indian slaves, Tituba and John Indian, bake a “witch cake” with the girl’s urine to feed to the dog.  Other girls in the neighborhood, including Ann Putnam and Elizabeth Hubbard, join Betty Parris and Abigail Williams in having hysterical fits in Salem’s forests.  Tituba, at the request of neighbor Mary Sibley, bakes the "witch cake" and feeds it to a dog. According to English folk remedy, feeding a dog this kind of cake, which contained the urine of the afflicted, would counteract the spell put on Elizabeth and Abigail. The reason the cake is fed to a dog is because the dog is believed a "familiar" of the Devil. 

Late-February, 1692: Pressured by ministers and townspeople to say who caused her odd behavior, Elizabeth identifies Tituba. The girls later accuse Sarah Good and Sarah Osborne of witchcraft. 
The Court Procedure

Early March: Samuel Parris files a plaintiff’s complaint to the governor for a court to be issued.  

Arrests

February 29, 1692: Arrest warrants are issued for Tituba, Sarah Good and Sarah Osborne. 

Investigation by Magistrates

March 1, 1692: Magistrates John Hathorne and Jonathan Corwin physically examine Tituba, Sarah Good, and Sarah Osborne for "witch’s teats." Tituba confesses of practicing witchcraft and confirms Good and Osborne as her co- conspirators.  The three are sent to prison.

March 12, 1692: Ann Putnam Jr. accuses Martha Corey, a respectable church member, of witchcraft.

March 19. 1692: Abigail Williams denounces Rebecca Nurse as a witch. 

March 21, 1692: Magistrates Hathorne and Corwin examine Martha Corey.  She is sent to prison.  At this time, Ann Putnam’s mother, Ann, joins the afflicted girls in having fits.  They accuse 71-year-old Rebecca Nurse of bewitching them.  Rebecca Nurse is the area nurse, and she attended the first sickness of Parris’ daughter.

March 23, 1692: Salem Marshal Deputy Samuel Bradbrook arrests four-year-old Dorcas Good because of physical impairment.  The issue in this matter questions the imprisonment of the mentally and physically disabled.

March 24, 1692: Corwin and Hathorne examine Rebecca Nurse. She is sent to prisonwith Dorcas Good.

March 26, 1692: Hathorne and Corwin interrogate Dorcas. 

March 28, 1692: Elizabeth Proctor is accused of witchcraft. 

The Testimonials’ Backlash

April.


The accusations, examinations, and imprisonments continue.  By the end of the month, 23 more suspected witches are in jail.  These include John and Elizabeth Proctor, Bridget Bishop, Giles Corey, and Mary and Phillip English.  Four out of the eleven legal complaints against the accused, leading to their arrests, have been made by Thomas Putnam.

April 3, 1692: Sarah Cloyce, after defending her sister, Rebecca Nurse, is accused of witchcraft.
May 14, 1692: Sir William Phipps, the newly elected governor of the colony, and Increase Mather arrive from England with the new provincial charter.  They bring with them a charter ending the 1684 prohibition of self-governance within the colony. 
May 27, 1692: Phipps issues a commission for a Court of Oyer and Terminer to try the accused witches, with William Stoughton, the deputy governor, as chief judge.  He appoints the following as judges on June 2: John Hathorne, Nathaniel Saltonstall, Bartholomew Gedney, Peter Sergeant, Samuel Sewall. 

May 31, 1692: Hathorne, Corwin and Gednew examine Martha Carrier, John Alden, Wilmott Redd, Elizabeth Howe and Phillip English. English and Alden later escape prison and do not return to Salem until after the trials end. 

June 2, 1692: Bridget Bishop is the first to be tried and convicted of witchcraft. She is sentenced to die at Gallows Hill.
An Early Form of Due Process
June 10: Nathaniel Saltonstall resigns and Phipps consults the ministers of Boston, including Increase and Cotton Mather.  They write the Return of the Ministers Consulted, which advises caution in the witchcraft proceedings but also “speed and vigour.”
June 11: Arrests and examinations continue, now including accused in neighboring communities of Andover, Ipswich, Glouchester, and other outlying areas rather than Salem itself.

June 29: Five more accused witches are trial: Sarah Good, Rebecca Nurse are the two examined.  Rebecca Nurse is acquitted but the judges ask the jury to reconsider and they find her guilty.  Sir William Phipps reprieves her but later withdraws the reprieve.  All five are sentenced to death.

July 19: Sarah Good, Rebecca Nurse, Susannah Martin, Elizabeth Howe, and Sarah Wildes are hanged on Gallows Hill.

Petitions

July 23, 1692.  Several convicted “witches” write petitions to the magistrates for release.  John Proctor writes of about the atrocities that led to their confessions.  An excerpt reads, “my son, William Proctor, when he was examined, because he would not confess that he was guilty, when he was innocent, they tied him neck and heels till the blood gushed out of his nose, and would have kept him so 24 hours.”

August 19: George Burroughs, John Proctor, John Willard, George Jacobs, and Martha Carrier are hanged.  Elizabeth Proctor is spared because she is pregnant.

September 9: Six more tried and sentenced to death, including Martha Corey.
September 17: Nine more are tried and sentenced to death.  Giles Corey refuses to stand trial.

September 19: Corey is pressed to death.  This tortuous and inhuman punishment involves a stone to be placed on the chest of a man.  As a result, the stone crushes a man’s heart and cavity.

October:  The afflicted girls are sent for by Andover, where they testify and accuse fifty people.  The girls are then sent for by Gloucester, where prominent people, including Lady Phipps, the wife of the governor are accused of witchcraft.  The backlash to the witch hunt has started.

October 3: Increase Mather delivers a sermon called Cases of Conscience Concerning Evil Spirits Impersonating Men, which casts serious doubt on the validity of spectral evidence—the girl’s ghoulish visions—and says, “It were better that ten suspected witches could escape, than that one innocent person should be condemned.”  Lady Phipps is the object of the speech.

October 12: Sir William Phipps forbids further imprisonments for witchcraft.

October 29: Phipps dissolves the Court of Oyer and Terminer.

Superior Court Acquittals

January 1693: 49 of the 52 surviving people brought into court on witchcraft charges are released because their arrests were based on spectral evidence.

January 3, A newly formed Superior Court, with William Stoughton as chief judge, sits in Salem to try accused witches.  Only three are found guilty.  Sir Phipps reprieves them, along with five others previously sentenced.

April 25: The court sits in Boston.  None found guilty.

May: Sir William Phipps orders the release of all accused witches remaining in jail, on payment of their fees.  

1697: Samuel Parris is ousted from Salem Village Church and leaves the village.

1706: Ann Putnam makes an apology in Salem Village Church for causing the deaths of innocent people and says it was due to a “great delusion of Satan.”

Salem Witch Trials of 1692: an uproar in Massachusetts

In the winter of 1962, a slanderous uproar directed at theological and medicinal practitioners decimated the town of Salem, Massachusetts into amass heresy.   Those harsh accusations augmented familial tensions in the colony’s ministry, and the men and women associated with debauchery and witchcraft found death sentences placed upon their names—at the expense of their lands, prestige, and fellowship. 


“Because it is my name! Because I cannot have another in my life! (…) How may I live without my name?  I have given you my soul; leave me my name!”  said John Proctor in the final acts of Arthur Miller’s Crucible, a play written in the 1950s as a theatrical model of Salem.


Several accusations by young women involving the propriety of Salem—whether it be witches, black magic, or Puritan faith—composed small land plots and each agricultural farm was divided among the town’s ministers, farmers, and artisans.  In the winter of 1692, the church and the church’s congregation rejected several landowners and beggars from the colony.  A jury of theological critics formulated a self-governed court system to hear the capital indictments imposed by Salem’s magistrates and governor.  Turned against their fellow townsmen, the governor and his advising cabinet tried more than one hundred people and sentenced to death sixteen for witchcraft.    

"The Salem town council governed the village, setting prices for its produce and parceling out its lands, while also taxing villagers to pay for the town church--a church that was too far away for many of the village residents to attend,” wrote John Judis in the article “Washington Possessed” in the magazine, The Republic.


The minister at the time of Salem’s witchcraft trials included Samuel Parris, the reverend in the agricultural community.  His petition to tax the townspeople to pay for Salem’s church instigated civil suits among the town’s different economic classes.
“It was an early form of taxation without representation, and, beginning in the 1670s, the village residents to the west, who had the most tenuous ties to Salem and whose land was the least productive, began demanding autonomy," Judis wrote.  

Public denouncement of centralized government placed the town’s judicial body at the hands of its ministers.  The social clamor spawned an accusatory atmosphere in the town, and slanderous remarks from the villagers circumvented on the wealthiest—and more importantly the most ecclesiastical-minded—landowners in the town of Salem.  Severed by the conceit and slanderous accusations of three young women, the State of Massachusetts disciplined the town with severe indictments.   An association with witchcraft forced many of Salem’s honest citizens to rescind their landholding status to more prestigious owners after their trials.  While in prison, the town’s citizens exercised the right to petition and appeal their case, but their cries for mercy were ignored.  What caused the heresy in Salem?  Did the ‘devil’ afflict the town members so that judgment became a public duty?
Although the first accused witches were social outcasts--among them, a beggar woman and a slave from the Caribbean--the villagers soon began leveling accusations exclusively at the more prosperous settlers who lived on the border or in the town, including Salem's wealthiest ship owner and two of its selectmen.
 

After indictment, the colony’s ministers and laymen retrieved depositions and written transcripts from the citizens, stating their guilt, and each testimony served as a burden-of-proof that several citizens practiced witchcraft against the Puritan practices.  The magistrates, John Hathorne and Jonathan Corwin, interrogated the three young women in court, and the three attested in their depositions that impoverished and low-class townspeople caused their inflictions. At the hearing of Martha Carrier, a beggar-woman, one townsperson wrote, “Martha Carrier was Indicted for the Bewitching of certain Persons, […], That it was Martha Carrier, or her Shape, that Grievously Tormented them, by Biting, Pricking, Pinching, and Choaking of them.
”
Other causes for the trials included the psychological disturbance of Parris’ daughter, which physicians such as Rebecca Nurse documented as hysteria.  But this time, with the encouragement of the town’s reverend, Samuel Parris, the other villagers beckoned the mercy of the town’s accusers.  However, the young women multiplied their accusations on the wealthy and the eldest members of the community.  In the middle of 1692, news spread into outlying towns about the witch hunts and townspeople from other villages found charges against their names posted on the towns’ church door. The political uproar in Salem on a reformed tax system and the mysterious psychological disturbances in the Reverend Samuel Parris’ household circulated the church owners’ dispute to the governing officials in Boston.
Capital indictment, which beckoned death and public defamation, forced many of Salem’s citizens to annul their landholding status and rescind their reputation as public figures in the community.  Tortured by devices such as the press, which placed a stone upon the chest of an accused witch, and imprisoned by the accusations of the young women the town’s physicians, land owners, and the governor’s wife found indictments and accusations pointed at them in the summer months of 1692.  
Because early English common law evaluates precedent cases before final judgment, the actions in the town of Salem oftentimes lacked fairness and consistency.  As a result, the Salem witch trials deadlocked a monetary debate regarding their bond and imprisonment charges for 156 indicted town members on the charges of witchcraft.  If the accused could pay their bond, then they could be candidates for acquittal.  However; this rarely occurred, nearly 20 percent of those imprisoned hanged on Gallows Hill.  In jail after torturous arrest, the prisoners signed petitions for the court but their requests were ignored.  John Proctor, perhaps the most influential prisoner in the witch trials, wrote a petition in the Salem-Prison July 23 before his public hanging on August 19.  Excerpts from his personal letter follow
:

“Nothing but our innocent blood will serve their turn, having condemned us already before our trials, beings o much incensed and engaged against us by the devil, makes us bold to beg and implore your favourable assistance of this our humble petition to his Excellencey[…]my son, William Proctor, when he was examined, because he would not confess that he was guilty, when he was innocent, they tied him neck and heels till the blood gushed out of his nose, and would have kept him so 24 hours.”  
In due time, their requests for mercy were silenced on Gallows Hill.  Of the 100 accused practitioners of witchcraft jailed, the courts ordered the hanging of 19 convicted townspeople. 
Sir William Phipps, the newly elected governor in 1692, arrived in Boston and issued a charter, prohibiting self-governance in the colony on May 14 after the accusatory incidents in Andover.  However, a published letter stated that the governor’s role in Salem would have to support the town’s charter of self-governance in some respect, which included the witch trials issued by the town’s reverent and common townspeople.  Journalist John Jude wrote, "So, even though New England's prominent clergymen, led by Cotton Mather, harbored private misgivings about the persecutions, in June of 1692 they published a timorous letter praising the "sedulous and assiduous endeavors of our honorable rules to detect the abominable witchcrafts." His final actions in the Salem witch trials included an act of judicial activism, which silenced the court system after the witnesses accused his wife, Lady Phipps, of witchcraft.  The precedent cases of Rebecca Nurse and Giles Corey were a contributive factor.  The constitutional amendments will not be signed until nearly one hundred years later.
At the summer's end in 1693, Cotton Mather questioned the legal criteria, the afflicted girls, used to secure convictions in his sermon, Case of Conscious Concerning Evil Spirits Impersonating Men.  At that time, Massachusetts Governor William Phipps and the colony leader’s put an end to the trials.  
Salem Witch Trials of 1692: an uproar in Massachusetts
Common law, the foundational system of governance borrowed from the English courts of Britain and used in early American colonies, enforced the regulation of self-governing accusations in the town of Salem, Massachusetts in 1962. The judicial branch and governorship of most organized towns enforced precautionary methods of trial, interrogation, and conviction for unseen disturbances and afflictions in the community.  Since the 17th century, court systems have investigated, arrested, prosecuted, and indicted notorious thieves, villains, and false practitioners for political and social disturbance in their ethically founded societies. Although early courts regarded the national commonwealth as a body with few foreboding indicators of malice and defamation, the judiciary actions in Salem, Massachusetts condemned several citizens to death in 1692 by the colony’s ambiguous acts of self-governance.  

  The key figures in the landmark event, a renowned Reverend, several young women including his daughter, and traveling sojourners’ from outside communities, instigated disciplinary accusations on the landowners in the town of Salem, Massachusetts.  This instance, which Senator Joseph McCarthy examined in the 1950s Red Scare, is civilly known as black-listing, and causes judicial officials to record the names and marital status of tax-paying dissenters and communists.  For the purposes of this study, McCarthyism is irrelevant.  
Salem Witch Trials of 1692: an uproar in Massachusetts

In the winter of 1962, a slanderous uproar directed at the theological community decimated the town of Salem, Massachusetts into amass heresy.  Those harsh accusations, made by several young women, augmented familial tensions in the colony’s ministry, and the men and women associated with debauchery and witchcraft found death sentences placed upon their names—at the expense of their lands, prestige, and fellowship. 


Arthur Miller’s Crucible, a 1950 historical adaptation of Salem’s activity in 1692, publicized the town’s pre-constitutional judicial activity for the nation.
  “Because it is my name! Because I cannot have another in my life! (…) How may I live without my name?  I have given you my soul; leave me my name!”  said character John Proctor, a disputatious prisoner in the final acts of Miller’s play.  The appalling and irrevocable misuse of judicial proceedings distinguishes the motivations of constitutional framers John Madison and Thomas Jefferson.  The United States amendments and Bill of Rights, which grant citizens the right to attorney, due process, speedy trial, and liberty, will not be signed by the framers until the late 1700s.  As a result, the charter of government bestowed in Salem had free liberty to accuse and indict its citizens.  The church, entirely self-governing, provided the pragmatic means to constrict judicial review in Salem to the liturgy members and governor.  Although the Constitution reflects our ambivalent feelings about a strong government and weak officials, Salem’s charter of government lacked justice to provide for the commonwealth’s defense.  And since the state did not control the church, as Salem village constructed with deemed authority, the town governorship methodology remained on the shoulders of the most educated church members and magistrates such as John Hathorne, the great-great-grandfather of author Nathaniel Hawthorne.  Thus, at the general welfare’s expense the foundational law system insured domestic tranquility by promoting active participation.  Prior to the witch trials, the church often held confessions to ensure the purity of the self-governing church body and the people.  As the ligaments of the contextual body, this covenant of grace and experience of purification measured the staples of daily living just as the interwoven households measured the secular tensions between unreligious persons.   Election systems, which involved checks and balances in Salem’s self-governing model, included the requirement that members uphold the honor of church officials at all costs to ensure the appropriate distribution of power, so that every day tasks remained manageable for domestic tranquility.  Despite the meticulous calculations to ensure self-governance, the severe accusations by young women regarding the propriety of Salem—comprised mainly of small land farmers and artisans—divided the town’s ministers and owners into a jury of critics in the year 1692.  Turned against their fellow townsmen, the governor and his advising cabinet tried more than one hundred people and sentenced sixteen to death by public hanging for witchcraft.  

“The Salem town council governed the village, setting prices for its produce and parceling out its lands, while also taxing villagers to pay for the town church--a church that was too far away for many of the village residents to attend,” wrote John Judis in the article “Washington Possessed” in the magazine, The Republic.


The minister at the time of Salem’s witchcraft trials included Samuel Parris, the reverend in the agricultural community.  His petition to tax the townspeople to pay for the town’s church instigated civil suits against the town’s different economic classes.  Although the province and duty of today’s judicial government is to state what the law is in a community, the church reserved the power to tax the community.  The community member’s reaction was placid; according to Judis, “It was an early form of taxation without representation, and, beginning in the 1670s, the village residents to the west, who had the most tenuous ties to Salem and whose land was the least productive, began demanding autonomy.
”

Public denouncement and association with witchcraft forced many 
honest citizens to rescind their landholding status to the most prestigious owners after the witch trials.  The social clamor spawned an accusatory atmosphere in the town, and slanderous remarks from the villagers circumvented on the wealthiest—and more importantly the most ecclesiastical-minded—landowners in the town of Salem.  Severed by the conceit and slanderous accusations of three young women, the State of Massachusetts disciplined the town with severe indictments.   

Although the first accused witches were social outcasts--among them, a beggar woman and a slave from the Caribbean—the villagers soon began leveling accusations exclusively at the more prosperous settlers who lived on the border or in the town, including Salem's wealthiest ship owner and two of its selectmen.
  After the psychological examinations of Parris’ daughter, the colony’s ministers and laymen forced signed depositions and written transcripts from the citizens stating their guilt, and each testimony served as a burden-of-proof that several citizens practiced witchcraft against the Puritan practices.  The magistrates, John Hathorne and Jonathan Corwin, first interrogated the three teenage girls, and the three attested in their depositions that impoverished townspeople caused their inflictions. The indictments used in Salem on the day of February 25, 1692—the recognized day that marked the judiciary commencement—against Sarah Good, Goody Osbourn, and Tituba charged the prisoners with detestable acts of witchcraft, sorcery, and the plaintiff’s wickedly used antics to condemn the so-called afflicted persons.  George Beard, a psychologist in the 1800s, stated the language used in their possession as unscientific and vague; he called their witch hunt a science of alchemy.  Each accused required a thorough physical examination; Beard’s description of medical instruments used includes “examination with pins, all over the body, in order to detect the shriveled and callous and non-sensitive places, which were supposed to be diagnostic signs of bewitchment.
”  At the hearing of Martha Carrier, one townsperson wrote, “Martha Carrier was Indicted for the Bewitching of certain Persons, […], That it was Martha Carrier, or her Shape, that Grievously Tormented them, by Biting, Pricking, Pinching, and Choaking them.
” But the next series of accusations dispersed outside Salem village, with the encouragement of the town’s reverend, Samuel Parris, and other villagers cowering at the mercy of the town’s accusers.  As a result, the upheaval spread into the outlying towns of Andover.  The political uproar in Salem about the tax system and the new mysterious psychological disturbances in the Reverend Samuel Parris’ household quickly circulated the church owners’ dispute to the governing officials.  Deodat Lawson, a minister in Salem before Parris, described the antics of Abigail Williams in his work A Brief and True Narrative of Witchcraft at Salem Village:

“[…]I went to give Mr. Parris a visit.  When I was there, his kinswoman [niece], Abigail Williams, (about 12 years of age,) had a grievous fit; she was first hurried with violence to and fro in the room, sometimes making as if she would fly, stretching up her arms as high as she could, and crying, “Whish, Whish, Which!” several times.[…] On the 25th of March, Mr. Hathorne, Mr. Corwin, were at the prison keeper’s house, to examine the child, (Dorcas Good), and it told them there, it had a little snake that used to suck on the lowest joint of its forefinger; and when they inquired where, it told them, pointing on the lowest point of forefinger.(…) I speaking something against their cruel proceedings, they commanded me to be silent, or else I should be turned out of the court room.
”

Capital indictment, which beckoned death and public defamation to the most juvenile persons of Salem, forced many of Salem’s citizens to annul their landholding status and rescind their reputation as public figures in the community.  Tortured in devices such as the press—which placed a stone upon the chest of an accused witch in the case of Giles Corey—the imprisoned suffered the accusations of the young women against their own word.  The town’s physicians, land owners, and the governor’s wife found indictments targeted to them in the early 1693.  

Because early English common law evaluates precedent cases before a judicial consent, the actions in the town of Salem oftentimes lacked fairness and consistency.  Thus, each new trial augmented attacks on its defendant at the expense of impartial and equal justice.  As a result, the Salem witch trials deadlocked the citizen’s monetary debates, and the sole methodology to alleviate bail was to compensate bond with the citizens’ land.  If the accused could pay their bond, then they could be candidates for acquittal.  However, this rarely occurred, nearly 20 percent of those imprisoned hanged on Gallows Hill.  In jail after torturous arrest, the prisoners signed petitions for the court expecting acquittal, but their requests were ignored.  John Proctor, perhaps the most influential prisoner in the witch trials, wrote a petition in the Salem-Prison July 23 before his public hanging on August 19.  Excerpts from his personal letter follow
:

“(…)Nothing but our innocent blood will serve their turn, having condemned us already before our trials, beings of much incensed and engaged against us by the devil, makes us bold to beg and implore your favourable assistance of this our humble petition to his Excellencey[…]my son, William Proctor, when he was examined, because he would not confess that he was guilty, when he was innocent, they tied him neck and heels till the blood gushed out of his nose, and would have kept him so 24 hours.”  

In due time, their requests for mercy were forever silenced on Gallows Hill.  Of the 100 accused practitioners of witchcraft jailed, the courts ordered the hanging of 19 convicted townspeople. 

Sir William Phipps, the newly elected governor in 1692, arrived in Boston and issued a charter, prohibiting self-governance in the colony on May 14 after the accusatory incidents in Andover.  In contrast to his public intervention, a published letter stated that the governor’s role in Salem would have to support the town’s charter of self-governance in some respect, which included the witch trials issued by the town’s reverent and common townspeople.  Journalist John Jude wrote, "So, even though New England's prominent clergymen, led by Cotton Mather, harbored private misgivings about the persecutions, in June of 1692, they published a timorous letter praising the "sedulous and assiduous endeavors of our honorable rules to detect the abominable witchcrafts.
" Phipps final actions in the Salem witch trials included an administrative act of judicial activism, which silenced the town’s court system after the witnesses accused his wife, Lady Phipps, of witchcraft.  The precedent cases of Rebecca Nurse and Giles Corey were a contributive factor.  At the summer's end in 1693, Cotton Mather questioned the legal criteria and the afflicted girls used to secure convictions in his sermon, Case of Conscious Concerning Evil Spirits Impersonating Men.  At that time, after Mather’s sermon, Massachusetts Governor William Phipps and the colony leader’s put an end to the trials.  

Thus, in the course of one year, Salem’s fragile status as an early colony shattered the lives of men and women like John and Elizabeth Proctor.  Lessons learned from the town’s actions are like the harbinger fowl carrying thirteen golden arrows pricked with signature ink and pressed on governmental documents and seals.  Plays, such as Miller’s Crucible, educate potential audiences to the stress and heightened emotion prevalent in the courtroom.  Although the land issues and tax payments’ for colonists left Salem’s reputation in rambles, the church’s power to intervene in civil actions brought forth illumination to the government’s regulatory powers.  The declarative phrases made by John Proctor on his name remind court systems, magistrates, and petitioners that liberty is neither a spoon on a silver platter nor a docket thrown on Thomas Pynchon’s portico.  Life, liberty, and the pursuit of happiness are the imaginary rights expressed each day by the merchant, the minister, and the farmer awaiting evenings’ pleasure.  Neither the merchant nor the farmer grants notice to unseen officials; and in the case of Salem village, the citizens fought for protection against the slanderous campaign initiated by five young women.  
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“Tituba's Testimony.”  Hawthorne In Salem.  2004 28 August 2004 
(http://www.hawthorneinsalem.org/Literature/Quakers&Witches/YoungGoodmanBrown/MMD821.html)
The trial investigation included the interrogation of several witch "suspects." named Tituba.  In this transcript, Tituba, the Caribbean slave, claims that men threatened to kill her if she did not visit the homes of several land owners and harm their children.  Animals referenced in the transcript included a black dog and a yellow bird, perhaps an allusion to Greek mythology’s legend of Philomela.
Notes from Washington Possessed
The judicial trials of in political communities are recorded in three distinct instances of American history, according to an article 

published in The Republic.
1)Salem Witch Trials (winter of 1962)

2)McCarthy trials (author blacklisting in the 1960s)

3)President Clinton (impeachment trials in 2000)

Arthur Millers' play The Crucible

The Salem Witch Trials a concise history:

In the 17th century, Salem, Mass. was a farming community and prosperous sea port.  The judicial restraint and political jurisdiction included a town council comprised of leading professionals and Puritan officials.  Salem is now called Danvers, Mass.

Congress will not accept the constitutional amendments until 1789, according to an internet resource.  In the winter of 1692, the Reverend's Daughter suffered from hysteria.  Rev. Samuel Parris Under questioning, the Reverend accused three local women of witchcraft.  The first three women to be accused were Sarah Good, Sarah Osborn, and Tituba.  Sarah Good, a town beggar, Sarah Osborn, a bedridden elderly woman who's professional communication with the Putnam's caused community disagreeance, and Tituba was a Caribbean Indian slave of Samuel Parris (cq)

http://encyclopedia.thefreedictionary.com/Salem%20witch%20trials

The young girls had experienced similiar symptoms and accusations.  Further indictments summoned Dorcas Good, the 4-year-old daughter of 

Sarah Good,  Rebecca Nurse Rebecca (Towne) Nurse (bp. February 21, 

1621 - July 19, 1692) was baptized at Yarmouth, England, the daughter 

of William Towne and Joanna Blessing. She came to Salem Village, 

Massachusetts with her family in 1640. In about 1645 she married 

Francis Nurse (1618-1695), who was born in England. Their children 

were Rebecca, Sarah, John, Samuel, Mary Elizabeth, Francis, and Benjamin. 

Francis was

..... Click the link for more information. , a bedridden grandmother 

of saintly disposition; Abigail Hobbs, Deliverance Hobbs, Martha Cory, 

Elizabeth and John Proctor.

"Although the first accused witches were social outcasts--among them, 

a beggar woman and a slave from the Caribbean--the villagers soon 

began leveling accusations exclusively at the more prosperous settlers 

who lived on the border or in the town, including Salem's wealthiest 

shipowner and two of its selectmen."

McCarthyism Comparison (NOT Class project) The Facts

The second occurrence in history, which is similiar to the Salem Witch 

Trials is the trials caused by Wisconsin Senator Joseph McCarthy on 

February 9, 1950.

"On February 9, 1950, Wisconsin Senator Joseph McCarthy, who had 

previously paid scant attention to the Communist threat, gave a speech 

in Wheeling, West Virginia, in which he claimed to be holding in his 

hand a list of 205 Communists employed in the State Department."
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