Heraclitus, Marcus, Nietzsche
Midterm Exam
Exam available after: 02.27.10
Exam must be submitted by: 03.06.10

This midterm exam presents you with two questions; you must answer both within three hours of opening this document for the first time. In other words, three hours from this very moment, this specious now! Type your answers in a Word file, and email them to the professor at the following address: millerp2212@duq.edu . You may consult no books or notes while writing, except a text of the Heraclitean aphorisms. Such a text is available on Blackboard under “Course Documents”; if you wish to consult Heraclitus’s Greek, and can do so without peeking even once at Kahn’s commentary, or any marginal notes you’ve written, you may also consult pages 28–85 of his book.
1. One-Many. Many of the Heraclitean aphorisms report opposition. Kahn notices that some of these are about humans, presenting opposition between contrasting human experiences (B2, B26, B53, B110–11), between states or concepts governing human life (B23, B102), between poles of tension in a human activity (B8, B48, B51, B59), between a human response and the response of another species (B9, B13, B61), and between the human and the divine (B53, B102). By contrast, some of this same group of aphorisms reporting opposition are about the wider cosmos, presenting opposition between night and day (B57, B67), cold and warm (B126), the various elements (B31, B36, B76, B90), summer and winter (B67), need and satiety (B65), kindling and quenching (B30), resting and changing (B84a), and scattering and gathering (B91). Surveying these many aphorisms about opposition, and only these, we might consider the following one a condensation of Heraclitus’s philosophy: “One must realize that war is shared and Conflict is Justice, and that all things come to pass in accordance with conflict” (B80). Additionally, the claim of this aphorism to condense the whole philosophy seems confirmed by its resonance with the first aphorism of Heraclitus’s book, which says that “all things come to pass in accordance with this logos.” Conflict, opposition, and difference would thus appear to be the nut of Heraclitus’s worldview were it not for the fact that many other aphorisms appear to privilege unity (B1, B33, B41, B54, B57, B108, and B113–14). Of these, perhaps the first is emblematic, exalting one logos; or maybe the emblem should be the report of “what is wise, set apart from all.” In any case, as though speaking to this very opposition between opposition and unity, there is another group of aphorisms testifying neither to opposition alone nor to unity alone, but unifying them both: B10, B30, B32, B50, B51, B54, B60, B62, B67, B88, and B101. Considering samples from each of these three types, decide where Heraclitus stands on the most primitive question of Greek philosophy, and arguably of all philosophy since then: the problem of the one and the many. Is his a philosophy of difference, in the manner of Deleuze? Or does he anticipate Plotinus, aiming for a supreme unity? Or rather, finally, does he balance the one and the many so perfectly that he privileges neither? 
2. Eschatology. What awaits us at death? Since Homer, at least, Greeks had expected nothing more than the survival of a miserable shade. It was better to be the slave of a landless man alive, said Achilles, than to be king over all the breathless dead. In the generation before Heraclitus, Pythagoras imagined the survival of a soul, transmigrating across bodies both human and beastial, sometimes with its memories intact. In subsequent generations, Greek philosophers would posit a great variety of fates: the dissolution of the Atomistic soul into nothing, the eternal self-contemplation of Aristotle’s impersonal intellect, and eventually the Christian hope of a glorified body redeemed forever along with everything good from earthly life. “What awaits men at death,” however, “they do not expect or even imagine” (B27). What is this, according to Heraclitus? Central to your interpretation of his eschatology should be one of his masterpieces: “Immortals mortals, mortals immortals, living the others’ death, dead in the others’ life” (B62). How does the form of this aphorism combine with its content to communicate our mysterious fate? Aphorisms about other subjects may enrich your interpretation—showing resonances in cosmology (e.g., B90) and psychology (e.g., B118), not to mention anthropology (e.g., B119)—but be sure to discuss the others that are explicitly eschatological (B26 and B88).
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